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THE TWO TASKS!
Charles H. Malik*

I speak to you as a Christian. Jesus Christ is my Lord and God and Savior and
Song day and night. I can live without food, without drink, without sleep, with-
out air—but I cannot live without Jesus. Without him I would have perished long
ago. Without him and his Church reconciling man to God the world would have
perished long ago. Ilive in and on the Bible for long hours every day. The Bible is
the source of every good thought and impulse I have. In the Bible God himself,
the Creator of everything from nothing, speaks to me and to the world directly—
about himself, about ourselves and about his will for the course of events and for
the consummation of history. And believe me: Not a day passes without my cry-
ing from the bottom of my heart, ‘“Come, Lord Jesus!” I know he is coming with
glory to judge the living and the dead, but in my impatience I sometimes cannot
wait and I find myself in my infirmity crying with David, “How long, Lord?” And
I know his kingdom shall have no end.

I apologize for this personal witness and I know you will take it with a charit-
able heart.

I. THE SPIRITUAL TASK

Nothing is as important in the world today as for the Christians of America to
grasp their historic opportunities and prove themselves equal to them.

I say ‘“‘the Christians,” but I must add also “the Jews,”” because what is fate-
fully at stake today is the highest spiritual values of the Judeo-Christian tradi-
tion. If the highest Christian values be overturned, so will the highest Jewish
values.

Perhaps never since the twelve disciples and St. Paul has any group of Chris-
tians been burdened by providence itself with the responsibilities now devolving
upon the Christians of America.

By “Christians” I mean at once the Protestants, the Catholics and the Ortho-
dox. The intensity of conviction, suffering and witness being evidenced today in
the Orthodox world, especially in Russia, is something for which the living Lord
must be profoundly thanked. The Catholics under the eminent leadership of that
remarkable man, John Paul II, are manifesting an immense vitality all over the
world. But materially, politically and morally the Protestants of America com-
mand absolutely unprecedented resources, and spiritually they are in a state of
creative ferment. In one brief sentence Billy Graham expressed this in his mes-
sage on the occasion of the groundbreaking ceremony for this Center on Septem-
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ber 28, 1977, when he said: “We have greater opportunities, greater challenges,
greater needs than at any time in history.”

What together—not separately but together, and in sincere cooperation with
other Christians—the Protestants of America can do today for the promotion of
the highest interests of man and the spirit, in the media, in the schools and uni-
versities, in the churches themselves, in the seminaries, in individual personal
character, in popular literature, in the conduct of business, in the councils of the
state, in international relations and in the general quality of life of a whole epoch,
is more by far than any other group of Christians can effect. And so the burden of
their infinite accountability before God and history can only be carried at once
with the deepest joy and the most authentic humility.

Protestantism emphasizes four fundamental truths: the supreme importance
of the Bible, both Old and New Testaments, as the Word of God; Jesus Christ of
Nazareth as the living Lord of lords and King of kings, with whom we must—and
indeed we can—have a direct personal relationship; justification by faith and not
by works, which is best expressed by Rom 4:5: “But to him that worketh not, but
believeth on him that justifieth the ungodly, his faith is counted for righteous-
ness”; and individual, personal, responsible freedom as the very essence of the
dignity of man.

1983 will mark the five hundredth anniversary of the birth of Martin Luther.
During these five centuries the four basic affirmations of the Reformation have
permeated the entire Christian world. Who among the faithful in all branches of
Christianity today is not reading the Bible, or is prevented or discouraged from
reading it? Who does not live, in some sense, in the presence of Jesus the living
Lord? Who, knowing his own inveterate rottenness and knowing it invariably pre-
cisely when he is at his best, expects to be saved by his sanctity only or by the
merits of his works? And who is not placing freedom of thought, conscience,
choice and belief at the heart of all clamor for human rights? The Reformation
has made its point.

Who therefore can predict today what may not be celebrated precisely on the
occasion of the five hundredth anniversary of the birth of Martin Luther three
years from now in terms of closer understanding, and therefore mutual apprecia-
tion and forgiveness, between Protestantism on the one hand and Catholicism
and Orthodoxy on the other? “O the depth of the riches both of the wisdom and
knowledge of God! How unsearchable are his judgments, and his ways past find-
ing out! For who hath known the mind of the Lord, or who hath been his counsel-
lor?” (Rom 11:33-34).

For the Protestants, therefore, to be able to fulfill their appointed destiny,
now that their four distinctive emphases are universally accepted and absorbed,
it would seem that three requirements are necessary: greater unity among them-
selves (some of them are hardly on speaking terms with others); greater under-
standing and mutual toleration between the evangelicals among them (although
all Christians, by definition, are evangelical) and the more established churches;
and rediscovering and appropriating the infinite riches of the great traditions:
Orthodox, Catholic and Protestant. On the first two points Billy Graham with his
spirit and his name, and the Center named after him here, may be called to play
a leading role.

On the third point, when Catholics sing in their churches ‘“A Mighty Fortress
Is Our God” as lustily as it is sung by the lustiest Lutherans, you feel we are al-
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ready in a new age. Consequently I ask: Who could possibly be harmed or impov-
erished, from the point of view of knowing and loving and worshiping Jesus
Christ, if he knew something authentic about St. Ignatius of Antioch, or St. John
Chrysostom, or St. Basil the Great, or St. Ephrem, or St. Augustine, or St.
Thomas Aquinas, or St. Teresa of Avila? I assure you these are among the great-
est Christians of all time, and Protestants will not be polluted if they steep them-
selves in them.

And yet there are people who are offended by the mere mention of the word
“Saint”—especially when written with a capital “S”! Having regard to the infi-
nitely serious issues at stake, I trust that this particular human offense will be
transcended.

There are also some who affect to think that nothing really worth knowing
happened in the Christian world between St. Paul and Billy Graham. I know Bil-
ly Graham is a landmark, but not a landmark to the extent that everything be-
tween him and St. Paul has been a total blank. Jesus Christ, who is the Light of
the world, will not be revealed as such, and his wonderful light will not shine in
the awful darkness of our world, until the American evangelicals, on whom so
much depends today, integrate into themselves and get themselves integrated
into the unity and continuity of the cumulative Christian tradition. He has shone
on many a soul and many a culture in the past and not only on the evangelicals of
today.

What could not be achieved for the glory of God and the name of Jesus Christ,
and indeed for peace and understanding among all men, if the principle of free-
dom, which is of course sacred and primordial, did not obliterate or unduly inter-
fere with the principle of solidarity and cooperation and mutual trust and for-
bearance, which is also primordial, and if the dimension of history is confidently
opened wide and the cumulative tradition understood and loved and claimed!
For us men in this vale of tears there is more than just God and the Bible and you
as an individual person at this very moment. There are also others both in time
and space, and it is communion with others across the ages that is more sorely
needed today than even communion with others in our time.

This is the spiritual side of the problem. There is also the intellectual side.

II. THE INTELLECTUAL TASK

In the nature of the case evangelization is always the most important task to
be undertaken by mortal man. For proud and rebellious and self-sufficient
man—and pride and rebellion and self-sufficiency are the same thing—to be
brought to his knees and to his tears before the actual majesty and grace and
power of Jesus Christ is the greatest event that can happen to any man. Indeed
just as every man is ordained to die, so every man is ordained to this event hap-
pening in his own life. And those who are engaged in mediating this event—the
evangelists—are the supreme heralds of God.

But just as we are not alone with God and the Bible but also with others, so we
are not only endowed with a soul and a will to be saved but also with a reason to
be sharpened and satisfied. This reason wonders about everything, including
God, and we are to seek and love and worship the Lord our God with all our
strength and all our mind. And because we are with others we are arguing and
reasoning with one another all the time. Indeed every sentence and every dis-
course is a product of reason. And so it is neither a shame nor a sin to discipline
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and cultivate our reason to the utmost. It is a necessity, it is a duty, it is an honor
to do so.

Therefore if evangelization is the most important task, the task that comes
immediately after it—not in the tenth place, or even the third place, but in the
second place—is not politics, or economics, or the quest of comfort and security
and ease, but to find out exactly what is happening to the mind and the spirit in
the schools and universities. And once a Christian discovers that there is a total
divorce between mind and spirit in the schools and universities, between the per-
fection of thought and the perfection of soul and character, between intellectual
sophistication and the spiritual worth of the individual human person, between
reason and faith, between the pride of knowledge and the contrition of heart
consequent upon being a mere creature, and once he realizes that Jesus Christ
will find himself less at home on the campuses of the great universities in Europe
and America than almost anywhere else, he will be profoundly disturbed, and he
will inquire what can be done to recapture the great universities for Jesus
Christ—the universities which would not have come into being in the first place
without him.

What can the poor Church even at its best do,what can evangelization even at
its most inspired do, what can the poor family even at its purest and noblest do, if
the children spend between fifteen and twenty years of their life—and indeed the
most formative period of their life—in school and college in an atmosphere of for-
mal denial of any relevance of God and spirit and soul and faith to the formation
of their mind? The enormity of what is happening is beyond words.

The Church and the family, each already encumbered with its own strains
and ordeals, are fighting a losing battle so far as the bearing of the university on
the spiritual health and wholeness of youth is concerned. All the preaching in the
world, and all the loving care of even the best parents between whom there are no
problems whatever, will amount to little, if not to nothing, so long as what the
children are exposed to day in and day out for fifteen to twenty years in the school
and university virtually cancels out morally and spiritually what they hear and
see and learn at home and in the church. Therefore the problem of the school and
university is the most critical problem afflicting western civilization. And here we
meet—laughing and relaxing and enjoying ourselves and celebrating, as though
nothing of this order of gravity were happening!

I assure you that, so far as the university is concerned, I have no patience with
piety alone: I want the most rigorous intellectual training, I want the perfection
of the mind. Equally, I have no patience with reason alone: I want the salvation of
the soul, I want the fear of the Lord, I want at least neutrality with respect to the
knowledge of Jesus Christ.

What I crave to see is an institution that will produce as many Nobel Prize

_winners as saints, an institution in which, while producing in every field the fin-
est works of thought and learning in the world, Jesus Christ will at the same time
find himself perfectly at home in it—in every dormitory and lecture hall and li-
brary and laboratory. This is impossible today. Why it is impossible is the most
important question that can be asked.

The sciences are flourishing as never before, and may they keep on flourishing
and exploding and discovering!

And lest I be misunderstood, let me state at once that I consider Freiburg, the
Sorbonne, Harvard, Princeton and Chicago among the greatest—and some of
them the greatest—universities in the world; and, provided my children qualify, 1
would certainly send them to them. The diversity and quality of the intellectual
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fare available to the student in these universities is absolutely unprecedented in
history. Western civilization can be proud of many things; of nothing can it be
more proud than of its great universities.

But I am worried about the humanities—about philosophy, psychology, art,
history, literature, sociology, the interpretation of man as to his nature and his
destiny. It is in these realms that the spirit, the fundamental attitude, the whole
outlook on life, even for the scientist himself, are formed and set. Nor am I un-
aware and unappreciative of the great advances achieved in the methods, tech-
niques and tools of education, and in the remarkable enlargement of the scope of
the curriculum. But in terms of content and substance, what is the dominant
philosophy in the humanities today?

We find—on the whole and for the most part—materialism and hedonism; na-
turalism and rationalism; relativism and Freudianism; a great deal of cynicism
and nihilism; indifferentism and atheism; linguistic analysis and radical obfus-
cation; immanentism and the absence of any sense of mystery, any sense of won-
der, any sense of tragedy; humanism and self-sufficiency; the worship of the fu-
ture, rather than of something above and outside and judging past, present and
future; the relative decay of the classics; the uncritical worship of everything new
and modern and different; a prevailing false conception of progress; an uncritical
and almost childish optimism; an uncritical and morbid pessimism; the will to
power and domination—all of which are essentially so many modes of self-
worship. Any wonder that there is so much disorder in the world?

If what I say is true, then as Christians you should not be able to sleep not only
tonight but for a whole week. But I know you are going to sleep very soundly to-
night—probably because you do not believe me, probably because you do not
care!

At the heart of all the problems facing western civilization—the general ner-
vousness and restlessness, the dearth of grace and beauty and quiet and peace of
soul, the manifold blemishes and perversions of personal character; problems of
the family and of social relations in general, problems of economics and politics,
problems of the media, problems affecting the school itself and the Church itself,
problems in the international order—at the heart of the crisis in western civiliza-
tion lies the state of the mind and the spirit in the universities.

It is totally vain, it is indeed childish, to tackle these problems as though all
were well, in morals and in the fundamental orientation of the will and mind, in
the great halls of learning. Where do the leaders in these realms come from? They
all come from universities. What they are fed, intellectually, morally, spiritually,
personally, in the fifteen or twenty years they spend in the school and university,
is the decisive question. It is there that the foundations of character and mind
and outlook and conviction and attitude and spirit are laid. And, to paraphrase a
Biblical saying, if the wrong foundations are laid, or if the right foundations are
vitiated or undermined, ‘‘what can the righteous do?”’ (Ps 11:3).

Of course at this point the charge of self-righteousness will be leveled. But the
question is so momentous that it must be vigorously raised even at the risk of this
charge and of a dozen other charges and misunderstandings.

If there are three billion dollars to be thrown away—and, if not every day or
every week, at least every month three billion dollars are being thrown away—let
them go to founding and supporting some kind of institute whose sole aim is to
find out the truth of what is happening in the humanities in the great universities
of Europe and America.
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The finest minds must be enlisted—philosophers, scientists, poets, theolo-
gians, preachers, cardinals, bishops, university presidents, presidents of repub-
lics, presidents of corporations—twenty at most and only five to begin with. They
may include two or three non-Christians, but all the rest must be dedicated
Christians. Their mandate is twofold: to produce by the end of this decade the
most objective, exhaustive and thorough study of what is really happening in the
great universities of Europe and America in the field of the humanities, and to
suggest practical ways and means for permeating that field with the right spirit,
the right attitude—in a word, with right reason.

This is a Christian undertaking. Secularist-rationalist-humanist experimen-
tation with liberal education is going on all the time, and only last year a great
university put forward its own project. Christ being the Light of the world, his
light must be brought to bear on the problem of the formation of the mind. The
investigation will have to be accomplished with the utmost discretion and humil-
ity, and it can only be carried out by men of prayer and faith. Once the light of
Christ is shed on this study, incalculable will be the light the study itself will shed
on all problems facing the western world.

The thing is not mechanical, nor is it a question of reforming the university.
The university only reflects the mind of contemporary culture. We are dealing
here with a thoroughgoing critique—from the point of view of Jesus Christ—of
western civilization as to its highest contemporary values. This is what lends this
task its grandeur and its supreme responsibility.

I regret that this is all abstract thinking, and nothing is more hateful to me
than this kind of thinking. But I wanted only to pose the problem. Believe me, my
friends, the mind today is in profound trouble, perhaps more so than ever before.
How to order the mind on sound Christian principles at the very heart of where it
is formed and informed—namely, in the universities—is one of the two greatest
themes that can be considered. While we are living ‘“between the times”’—I mean
between the first and the second coming of Jesus Christ—and while human soci-
ety continues to be under the sway of terrible sin and corruption, this theme must
engage us with the utmost urgency.

The problem is not only to win souls but also to save minds. If you win the
whole world and lose the mind of the world, you will soon discover that you have
not won the world. Indeed it may turn out that you have actually lost the world.

In order to create and excel intellectually, must you sacrifice or neglect Jesus?
In order to give all your life to Jesus, must you sacrifice or neglect learning and re-
search? Is your self-giving to scholarship and learning essentially incompatible
with your self-giving to Jesus Christ? These are the ultimate questions, and I beg
you to beware of thinking that they admit of glib answers. I warn you: The right
answers could be most disturbing.

Could the Billy Graham Center at Wheaton College sponsor this task? It re-
mains to be seen whether it could. But if Christians do not care for the intellec-
tual health of their own children and for the fate of their own civilization, a health
and a fate so inextricably bound up with the state of the mind and spirit in the
universities, who is going to care? The task is gigantic. For it to be accomplished
as I believe Christ himself would want it to be accomplished, people must be set
on fire for it. It is not enough to be set on fire for evangelization alone.

This is a solemn occasion. I must be frank with you: The greatest danger be-
setting American evangelical Christianity is the danger of anti-intellectualism.
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The mind as to its greatest and deepest reaches is not cared for enough. This can-
not take place apart from profound immersion for a period of years in the history
of thought and the spirit. People are in a hurry to get out of the university and
start earning money or serving the Church or preaching the gospel. They have no
idea of the infinite value of spending years of leisure in conversing with the great-
est minds and souls of the past and thereby ripening and sharpening and enlarg-
ing their powers of thinking. The result is that the arena of creative thinking is
abdicated and vacated to the enemy. Who among evanglicals can stand up to the
great secular or naturalistic or atheistic scholars on their own terms of scholar-
ship and research? Who among evangelical scholars is quoted as a normative
source by the greatest secular authorities on history or philosophy or psychology
or sociology or politics? Does your mode of thinking have the slightest chance of
becoming the dominant mode of thinking in the great universities of Europe and
America, which stamp your entire civilization with their own spirit and ideas?

It will take a different spirit altogether to overcome this great danger of anti-
intellectualism. As an example only, this different spirit, so far as the domain of
philosophy alone is concerned, which is the most important domain so far as
thought and intellect are concerned, must see the tremendous value of spending a
whole year doing nothing except poring intensely over the Republic or the Sophist
of Plato, or two years over the Metaphysics or the Ethics of Aristotle, or three
years over the City of God of Augustine. Even if you start now on a crash program
in this and other domains, it will be a century at least before you catch up with
the Harvards and Tiibingens and Sorbonnes—and think of where these universi-
ties will be then! For the sake of greater effectiveness in witnessing to Jesus
Christ himself, as well as for their own sakes, evangelicals cannot afford to keep
. on living on the periphery of responsible intellectual existence.

In the short time allotted to me I am only here to intimate and point out, not
to expound. But the real meat and marrow come only in the expounding.

Responsible Christians face two tasks—that of saving the soul, and that of
saving the mind. I am using “soul”” and “mind” here without definition, but I can
define them in precise, philosophical-theological terms. The mind is desperately
disordered today. I am pleading that a tiny fraction of Christian care be extended
to the mind too. If it is the will of the Holy Spirit that we attend to the soul, cer-
tainly it is not his will that we neglect the mind. No civilization can endure with
its mind being as confused and disordered as ours is today. All our ills stem proxi-
mately from the false philosophies that have been let loose in the world and that
are now being taught in the universities, and ultimately of course—as President
Hudson Armerding observes in his book Leadership in another context—from the
devil, whether or not the human agents know it. Save the university and you save
western civilization and therewith the world.

What could be more wonderful than for a Center named after the greatest
evangelist of our age to aim at achieving, under God and according to God’s own
pace, the twofold miracle of evangelizing the great universities and intellectualiz-
ing the great evangelical movment? These two things are absolutely impossible;
and because they are at the same time absolutely needed, God can make them
absolutely possible.

Every self-defeating attitude stems originally from the devil, because he is the
adversary, the arch-nihilist par excellence. It cannot be willed by the Holy Spirit.
Anti-intellectualism is an absolutely self-defeating attitude. Wake up, my
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friends, wake up: The great universities control the mind of the world! Therefore
how can evangelism consider its task accomplished if it leaves the university un-
evangelized? And how can evangelism evangelize the university if it cannot speak
to the university? And how can it speak to the university if it is not itself already
intellectualized? Therefore evangelism must first intellectualize itself to be able
to speak to the university and therefore to be able to evangelize the university
and therefore to save the world. This is the great task, the historic task, the most
needed task, the task required loud and clear by the Holy Spirit himself, to which
the Billy Graham Center must humbly address itself.

And if this should happen, then think of the infinite joy that would overflow
our hearts. Future generations will bless your name and sing your praises for cen-
turies to come. Who, then, would not join with David in singing: ‘“Bless the Lord,
O my soul: and all that is within me, bless his holy name. Bless the Lord, O my
soul, and forget not all his benefits. . . . I will sing unto the Lord as long as Ilive: I
will sing praise to my God while I have my being” (Ps 103:1-2; 104:33).



