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The present study attempts to probe the meaning of 1 Cor. 12:13 and
review critically its treatment by scholars from Riggs to Dunn and Baker
to Bruner including others at various points in between. In order to place
the passage in its proper perspective, it must be examined in light of its
larger context within the first letter to the Corinthians. It is generally
agreed that in the chapters between Paul’s discussion of Christian Freedom
(8:1—11:1) and his essay on the resurrection (15:1—58) he devotes his
attention to matters concerning church worship. Following an interesting
section on the veiling of women in church (11:2-16) and a lengthy dis-
course on the Lord’s Supper (11:17-34), the Apostle moves to a con-
sideration of what he calls pneumatikon or “spirituals” (“spiritual gifts” is
the usual rendering) in 12:1—14:40.

Chapter 12:1—31a makes the point that there are many (various)
spirituals, including both charismaton, energematon, and diakonion, but all
of them have their source and purpose in the one spirit (pneuma). After a
brief introduction which recognizes the agency of the Spirit (vss 1-3), Paul
launches upon his claim of “variety in unity and unity in variety” in that
ideal Christian worship which is truly spiritual (pneumatikon) and as a
result “decent and in order” (14:40). He states in 12:4 that there are var-
ious charismata (diareseis charismaton) and goes on to enumerate the nine
so-called “gifts of the Spirit” as “manifestations of the Spirit for the common
good” (vss. 7-10). He concludes by affirming in vs 11 that “all these are
inspired by the one and the same Spirit.” Hence “variety in unity and unity
in variety,” a message the division-ridden Corinthians needed to hear is
sounded strongly.

Paul then (in 12:12-27) works back from these various manifestations
of the Spirit to the original act by which the Corinthians, and indeed all
Christians, were incorporated into the Body of Christ, his purpose again
being to show “variety in unity and unity in variety.” In the human body,
which is essentially one, there are many members and they are differenti-
ated by their functions. So the one Body of Christ into which we were all
admitted by the one baptism of the Spirit also consists of a variety of
members differentiated by the diversity of their functions (energematon).
Again the central teaching is clear “variety in unity and unity in variety.”

Finally in vss 28-31a the Apostle moves to diakonion—ministries. As
with the charismaton and the energematon, the diakonion proceed from the
one Spirit and are exercised in the one Body and hence are “appointed”
(KJV “set”) in the church in a definite order and scale of service. Once
again the central theme stands out consistently: “variety in unity and unity
in variety.”
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Paul then encourages the cultivation of the higher gifts and at the same
time points to the very best way which surpasses even the best pneu-
matikon. It is the way of agape apart from which all charismata fail and
which will endure even when they (the charismata) have vanished. 1 Cor.
13:1-13 enunciates this conviction. Paul considers love’s superiority (vss
1-3); love’s nature (vss 4-7); and love’s permanence (vss 8-13). Once more,
the theme “variety in unity and unity in variety” is plain. Love is the unify-
ing factor which gives meaning and wholeness to the various gifts, functions
and ministries of the one Spirit in the one Body.

Having placed the “spirituals” in their ideal relationship to the whole
Body in love, Paul concludes the section with a practical, down-to-earth
treatment of a problem which plagued the Corinthians, namely, the exercise
of the speech gifts, especially tongues and prophecy. In vs 1 of chapter 14
he encourages the pursuit of all the “spirituals” as long as love is the
ultimate aim and the higher spirituals are recognized and sought. Next (in
vss 2-19) the Apostle gives an instructive comparison of tongues and pro-
phecy and lays down principles of guidance in the use of both manifesta-
tions of the Spirit. Finally, he concludes by urging decorum and order in the
use of all spirituals for the edification of the entire worshipping community
(vss 20-40).

Now in the light of this context, what is the meaning of 1 Cor. 12:13?

“For by one Spirit we were all baptized into one body. ..and
all were made to drink of one Spirit.”

Some who practice infant baptism see water baptism in this verse, water
baptism described as conveying the Spirit and incorporating the one
baptized into the Body of Christ. A few of the scholars adopting this view
are Bultmann;® Schlatter,? Beasley-Murray,® Schnackenburg,* and others.
The basic argument of these scholars is that baptizein implies immersion in
water and therefore such a sense is to be understood here.

However, that baptizesthai does not invariably signify immersion in
water is evidenced by a number of passages where there would be con-
tradiction if such a meaning were insisted upon. For example, Mk. 10:38—
“Are you able. . .to be baptized with the baptism with which I am bap-
tized?” Lk. 12:50—"T have a baptism to be baptized with; and how I am
constrained until it is accomplished!” Acts 1:5—"John baptized with water,
but. . .you shall be baptized with the Holy Spirit.” 1 Cor. 12:2—"And all
were baptized into Moses. ..” Two passages would contain needless and
awkward tautology if baptizesthai were always taken to mean immersion
in water: Jn. 1:26—“...I baptize with water...”; Jn. 1:31—"...I came
baptizing with water. ..”

1. Rudolf Bultmann, Theology of the New Testament, Vol. 1. New York: Scribner,
1955, pp. 138, 333.

2. Adolf Schlatter, Paulus der Bote Jesu: Eine Deutung seiner Briefe an die
Korinther. Stuttgart: Calwer, 1956 (second edition), p. 346.

3. G. Rl.egeazs%%y-Murray, Baptism in the New Testament. London: Macmillan, 1962,
pp. 5 .

4. Rudolf Schnackenburg, Das Johannesevangelium (Vol. I: Einleitung und Kom-
mentar zu Kap. 1-4). Frieburg: Herder, 1965, p. 304.



COTTLE: ALL WERE BAPTIZED 77

Therefore, it seems clear that Paul is not necessarily speaking of
baptism in water in this passage (1-Cor. 12:13). On the other hand, the
view that Paul is speaking of Spirit-baptism and not water-baptism is af-
firmed by Kittel,> Wendland,* Barth,” and Best® among others.

A second view is that of some non-pentecostalists who also do not
practice infant baptism and generally see conversion here in the sense of
“the spiritual transformation which puts the believer ‘in Christ’ and which
is the one and only baptism in the Spirit with the effect of receiving the
gift of the Spirit.” Hence the phrase “baptism in the Spirit” used of this
initiatory experience and emphasis placed upon Eph. 4:5—(“One Lord,
one faith, one baptism”) is seen to exclude the possibility of any subsequent
Spirit-baptism of believers already in the Body of Christ.

The argument generally goes something like this.

(1) The metaphor of “baptism” for this spiritual act is drawn from the
rite of (water) baptism, just as it was in John the Baptist's and Luke’s
talk of Spirit-baptism and Jesus’ talk of the baptism of the cross (death).

(2) Baptizein has only two meanings for Paul—one literal (the water
rite: 1 Cor. 1:13-17) and the other “a spiritual transformation” which, as
was said, puts the believer in Christ and which is the effect of receiving
the gift of the Holy Spirit.

(3) Paul is here speaking in metaphorical language of spiritual real-
ities and relationships and not of ritual acts. This is evidenced by 12:13¢c
where potizein refers to Spirit-baptism and not to any ritual act such as
water-baptism, the Lord’s Supper, or Confirmation.*®

Potizein also has two basic meanings: (a) to give to drink; and (b)
to flood, water, or irrigate. “That Paul knew both senses is evidenced in
1 Cor. 3:2 (I gave you...to drink...” NEB) and 1 Cor. 3:6 and 8 (“I
planted. . . Apollos watered. . .” and “He who plants and he who waters are
equal.”)

Non-pentecostalists who do not practice infant (water) baptism, then,
generally conclude that Paul used the second sense in 1 Cor. 12:13 and
thereby described conversion—the act of initiation into the Body of Christ
—with the familiar agricultural metaphor of water flooding upon parched
ground, a metaphor used of the “golden age to come” by Isaiah (32:15;
44:3); Ezekiel (39:29); and Joel (2:28). The development of this position
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from 1 Cor. 12:13 usually yields this four-fold result:

(a) Every believer who is a member of the Body of Christ became
such by being baptized in the one Holy Spirit;

(b) Therefore, anyone who is not so baptized is not a member of the
Body of Christ and thus not a Christian; '

(c) Hence, Baptism in the Spirit must be something that every be-
liever experiences at conversion;

(d) Therefore, there is no necessity nor even any possibility for a
second baptism in the Spirit in the Pentecostalist sense.

Now for the Pentecostalist’s point-of-view. Some Pentecostalists give
eis the force of “in,” “for the sake of,” or “with a view to” and hence trans-
late 1 Cor. 12:13:

“For in one Spirit we were all baptized for the sake of one body

(eis hen soma) and. . .all made to drink of one Spirit.”

This would yield the sense of being Spirit-baptized while already in
the Body. Derek Prince'? gives it this meaning and Kittel** allows for this
possibility. However, as Arndt-Gingrich* show and Dunn®® affirms, the
object of eis is a state not an action after a verb of motion like baptizein
and can only have the sense of “movement toward so as to be in.”*®
Hence, the only way to translate hemeis pantes eis hen soma ebaptisthemen
is “we were all baptized into one Body.” If this be so, the passage at this
point must refer to conversion (with or without the rite of water-baptism )
and not to “a second definite work of grace” or “second baptism” in the
Pentecostalist sense.

This is precisely the interpretation given by Riggs:

“This is simply and only a reference to what takes place at con-

version.”?

However, Riggs is attacked because of his use of en with baptizein
with instrumental force in the sense of “by.” Notwithstanding the fact that
Riggs has much scholarly company among non-Pentecostalists in the usage
of en in the sense of “by” (including Moffatt,’®* Cullmann,*® Schnacken-
burg,?® Cerfaux,?! it is never so used with baptizein in the New Testament.
As Dunn puts it (rightly, I think):
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“In the New Testament en with baptizein never designates the
one who performs the baptism; on the contrary, it always in-
dicates the element in which the baptisand is immersed (or with
which he is deluged ) —except, of course, when it is part of a fuller
phrase like en te eremo or en to onomati.”??

I submit, however, that Dunn’s and others” attack upon Riggs’ use of
en as “by,” while it is correct from a grammatical and exegetical point-of-
view, does not succeed in overturning Riggs’ chief argument (which argu-
ment is the same essentially as Dunn’s), namely that 1 Cor. 12:13a refers
to conversion and not to either water-baptism or baptism in the Spirit as a
believer’s second or pentecostal baptism.

The real difference between Dunn and Riggs is the way in which
each takes the final clause of 1 Cor. 12:13:

“and we all were made to drink of one Spirit—kai pantes hen

pneuma epoitisthemen.”

It is here that Riggs sees the second definite work of grace—“the
pentecostal Baptism in the Holy Spirit.”>* A close examination of Riggs’
words on this point—interestingly there are very few of them—indicate
some hesitation in so rendering this final clause:

“The last clause of 1 Cor. 12:13, ‘and have all been made to drink

into one Spirit, may (not must or do—emphasis mine) refer to

the Baptism in the Spirit. The Corinthians had been baptized

into the Body of Christ, and also into the Holy Spirit. The two

clauses of this verse, then, speak of two experiences: salvatlon

and the Baptism in the Spirit.”2*

Riggs obviously is taking potizein in the sense of its second meaning
“to flood, water, or irrigate” (1 Cor. 3:6, 8) rather than in its first sense “to
give to drink” (1 Cor. 3:2) and is equating the admitted metaphorical
description with the Pentecostal effusion described in Acts 2, 8, 10, and 19.
That is, he is using scripture (history) to interpret scripture (doctrine) and
hence sees the second or Pentecostal baptism in this final clause of vs 13
while reading conversion in the first clause.

It seems that this interpretation is perfectly permissable in view of the
larger context referred to earlier. In fact, it minimizes the difficulties more
than any other. Potizein is used with pneuma on only one other occasion in
scripture (in the LXX at Isa. 29:10) and it there translates the Hebrew
nasak which always means “to pour out” or “to flood.” Here in 1 Cor. 12:13,
then, Paul is using a very familiar image—that of God’s pouring out His
Spirit as prophesied by Joel 2:28; Isa. 32:15; 44:3; and Eze. 39:29. Con-
version for Paul was the initial entrance into the one Body by the one
Baptism into the Spirit (cf. Eph. 4:5). The flooding of the various members
of the one Body in the one Spirit is a second and distinct experience. The
second experience might occur simultaneously with the initial conversion
(Cornelius, Acts 10?), but it seems more often to have come at a later
time (Acts 2:1-4; 8:19).

23. Ralph M. Riggs, The Spirit Himself, p. 59.
24. Ralph M. Riggs, The Spirit Himsei f, p. 59.
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Perhaps the clearest argument against this view is that of Anthony
Hoekema in his What About Tongue-Speaking? Hoekema admits that:

“Pentecostals agree that the first part of this passage refers to the

original salvation experience of the believers here addressed. Riggs

claims, however, that the second clause of the verse, ‘and have
been all made to drink of the one Spirit,” refers to the baptism of

the Holy Spirit in the Pentecostal sense; he therefore contends that

this passage speaks of two experiences: salvation and Spirit-

baptism.”?*

Hoekema’s argument against this view is two-fold. (1) First, he says
that, taken this way, the second clause necessarily must exclude certain be-
lievers since not all believers are flooded with the Spirit in the Pentecostal
sense. But this is to presuppose that the Apostle is speaking of all believers
and not of the Corinthians “here addressed” (Hoekema, above quote)—a
presupposition not at all justified by the textual evidence. The text of 1 Cor.
11:2—14:40 is describing the Corinthian church, not in terms of what it
is but in terms of what it ought—and could—be, if it lived up to its
potential and kept itself centered in the one Spirit and focused upon the
whole worshipping Body.

(2) Second, Hoekema argues that to suggest that all the members
of the Corinthian church had also been baptized in the Pentecostal sense
“flies in the face of Paul’s designation of the Corinthians as ‘carnal’ and as
‘babes in Christ’.” (See 11:62) Not at all. Again, the text of 1 Cor. 11:2-
14-40 is describing what this gifted and greatly blessed congregation should
and could be if the members would recognize the oneness of being (Body)
and power (Spirit) which lay at the very source of their various spiritual
impartations, abilities and functions.

Paul is—as always in this section—urging “unity in variety and variety
in unity.” The Corinthians are “carnal” and “babes” not because they have
not experienced the initiatory Baptism into the One Spirit and One Body
at conversion and the (subsequent) flooding of the Spirit, but because they
continually lose sight of “unity in variety and variety in unity” in their
church worship. Instead of not possessing the Holy Spirit infilling (flood-
ing), they are failing to keep its manifestations decent and orderly unto
the edification of the whole worshipping church (or Body) at Corinth.

To correct this error is the whole burden of 1 Cor. 14:20-40, and to
extol what might and should be the worship practices of the assembled
church at Corinth is the whole burden of Paul’s discourse on “variety in
unity and unity in variety” of 1 Cor. 12, 13, and 14.

25. Anthony 68 Hoekema, What About Tongue-Speaking? Grand Rapids: Eerdmans,
1966, p. 62.
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