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Abstract: Marxism has often been portrayed as a Christian heresy. Rather, this article pro-
poses that Marxism is an entirely different faith, one containing theological, anthropological, 
and eschatological arguments. Its relevance is found in the appeal of elements of Marxist 
thought in current political trends. The failure of Marxism ever to attain its goals indicates the 
error of its concepts of man, last things, and God, as witnessed by the mass slaughter and dic-
tatorial governments accompanying efforts to implement Marx’s program. 
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Union with Christ is one of the NT’s most profound teachings. To quote a 

19th-century writer, “through our union with Christ, when we feel our total un-
worthiness and at the same time exult over our salvation, then only can we love 
God, who formerly appeared to us as an offended lord but is now a forgiving fa-
ther and a benevolent teacher.”1 

This lovely, if anodyne, statement was drafted by a German boy named Karl 
Marx. He wrote those words at the age of 17 as part of a high school essay. That he 
denied the truths they assert, militantly, only a year or two later is not only tragic 
with respect to his own spiritual life but more than tragic, in fact devastating, for 
the life of the world he helped create. 

Although some would dismiss Marx, given the collapse of the Soviet regime 
and its Eastern European empire, he remains relevant. His materialist philosophy 
forms the basis for the current governments of China, North Korea, and Cuba, 
among others. And given that we are much informed these days about the promise 
of socialism, it is worth considering how socialism is grounded in a worldview ar-
ticulated most carefully by Karl Marx. 

According to Marxist scholar Peter Hudis, “Marx used many terms to refer to 
a post-capitalist society—positive humanism, socialism, Communism, realm of free 
individuality, free association of producers, etc. He used these terms completely 
interchangeably. The notion that ‘socialism’ and ‘Communism’ are distinct histori-
cal stages is alien to his work and only entered the lexicon of Marxism after his 
death.”2 
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Today, most professing Western socialists disavow communism, the latter be-
ing too coated with the gore of its application in the last century. Yet their debt to 
Marx cannot be denied by anyone who looks seriously at the philosophical bases of 
the socialist program. Indeed, however benign socialism might appear initially, it 
presents a system whose collapse into outright communism is, if not inevitable, 
entirely logical.3 

We are told that socialism will result in a better quality of life for the great 
majority of Americans. That it will foster greater economic equality and, thereby, 
more comprehensive racial harmony. And that it will penalize the greedy, grasping, 
heartless rich, the “one percent” who prey on the labor of the vast majority of 
Americans. This is alluring. It involves the weaponization of the term “justice”; a 
system that poses as a means to greater justice is one that finds a ready audience. 
Yet neither socialism nor Marxism cannot provide the results they promise. They 
have failed in implementation, consistently, wherever they have been applied.  

Instead of liberty, they rely on coercion and repression. Instead of religious 
freedom, they deny its relevance and usurp the roles of God and church. This 
usurpation is enabled through indoctrination and aggressive and often violent ac-
tion. Instead of political self-governance, they create rule by a self-selected elite. 
Instead of expanding prosperity, they lead to economic contraction. Instead of 
respect for human dignity, they demean it. And instead of honoring labor, they 
direct labor, both people’s occupations and their earnings. In doing so, they take 
from each person his most fundamental possession—himself and the work of his 
mind and hands. As John Locke, reflecting biblical teaching, wrote, “Every man 
has a property in his own person. This nobody has any right to but himself.”4 

It is in this context that we will consider the appeal of Marxism as a religion. 
Calling Marxism a “Christian heresy,” as some commentators do, misstates the 
issue. Virtually all world religions offer accounts of cosmic origins, sin and evil, 
anthropology, soteriology, man’s final state, and so forth. Marx does the same. 
Thus, Marxism does not offer only an apostatized form of Christianity but a wholly 
new religious faith, one suggesting itself as revealed truth and therefore universally 
applicable.5 

I. MARX’S BACKGROUND 

To understand the religious claims of Marxism, one must start with the faith’s 
author. Karl Heinrich Marx was one of nine children born to a successful attorney 
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in Prussia in 1818. His father had converted to Christianity so as to be able to prac-
tice law but was descended from a long line of rabbis.6 

Marx’s father was a man of the Enlightenment who believed in a supreme be-
ing but whose more relevant gods were Frederick the Great and the Prussian State. 
He introduced his son to Voltaire and Rousseau and believed deeply that reason 
and science were the sufficient guides to life. Marx’s mother was, apparently, reli-
gious only in a formalized sense.7 So, Karl’s relationship with Christian faith was 
substantially the formal religious training he received in the Prussian school system. 

Thus, he attended university without any kind of personal faith. And at uni-
versity he lost even his pro-forma religious allegiance (first at the University of 
Bonn, and then at the University of Berlin). It was at Berlin that he joined an or-
ganization known as the “Young Hegelians.” In his subsequent Ph.D. dissertation 
at the University of Jena, Marx writes approvingly of the motto of the Titan Pro-
metheus: 

Prometheus’ admission, “In truth, I hate all gods,” is [philosophy’s] own admis-
sion, its own motto against all gods, heavenly and earthly, who do not 
acknowledge the consciousness of man as the supreme divinity. There must be 
no god on a level with it. … [Prometheus says:] “I shall never exchange my fet-
ters for slavish servility. ‘Tis better to be chained to the rock than bound to the 
service of Zeus.” Prometheus is the noblest of saints and martyrs in the calendar 
of philosophy.8 

Why was Prometheus so appealing to Marx? Because he led other Titans in an 
effort to dethrone the gods of Olympus. Marx, as a faithful disciple of Prometheus, 
spent his life seeking to dethrone the God of the Bible specifically and all gods in 
general. 

Eventually, Marx married a Prussian noblewoman, Jenny von Westphalen. 
They had seven children, only three of whom lived into adulthood; two of these 
committed suicide.9 He was frequently on the run or in hiding and borrowed large 
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sums of money from his friend and acolyte, the British industrialist and communist 
Friederich Engels. Marx died in London in 1883. 

Marx’s writings were copious. He began his career editing what became the 
largest-circulation newspaper in Prussia. Forced to flee for his radicalism, he even-
tually partnered with Engels to draft The Communist Manifesto. Much later, Marx’s 
multi-volume Das Kapital provided political and intellectual standing to the then-
nascent European communist movement. 

II. MARXISM AS A NEW RELIGION 

The Boston College philosopher Peter Kreeft wrote, “Marxism retains all the 
major structural and emotional factors of biblical religion in a secularized form. 
Marx, like Moses, is the prophet who leads the new Chosen People, the proletariat, 
out of the slavery of capitalism into the Promised Land of communism across the 
Red Sea of bloody worldwide revolution and through the wilderness of temporary, 
dedicated suffering for the party, the new priesthood.”10 

A somewhat simpler parallel is drawn by Ulster University economist Es-
mond Birnie: “The deep structure of Marxism parallels that of Christianity. It has a 
‘fall’ event—the concentration of ownership of property in the hands of the capi-
talists—and a ‘chosen people,’ the proletarians—as well as a coming ‘day of judg-
ment,’ when capitalism is replaced by the classless society.”11 

Marx’s displacement of Christianity with an entirely new and comprehensively 
conceived alternative faith was formulated and refined over decades. At its core 
was the rejection of all religious faith involving God. I use that last phase deliber-
ately, as Marxism is as much a religious faith as Christianity, Judaism, or Islam. It 
simply replaces monotheism with monostatism—the final and complete authority 
of the state as the embodiment of, if not of the will of the people, then of what 
those in power conceive as (or pretend to be) the people’s best interests. This is 
used to justify the forced implementation of the Marxian political-economic agenda. 

That Marx’s project of Christian displacement was conscious was evident ear-
ly on. “Marx himself insisted that an atheistic state predicted in his philosophy 
would be a perfect realization of the essence of Christianity,” writes Pavel Hanes.12 
Yet this claim, made by Marx in 1844, was grounded in the belief that to achieve 
this “perfect realization,” the faith it would replace must be eradicated. 
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18. 

12 Pavel Hanes, “Introduction,” in Lester DeKoster, Communism and Christian Faith (Grand Rapids: 
Christian’s Library, 2018), xvi. 
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German philosopher Karl Löwith believed that “Marx’s historical materialism 
is a secularized version of Christian teleology,” writes Bryan S. Turner, who goes 
on to argue that Löwith “treats Marx’s philosophy of history as a global vision that 
depends fundamentally on the Christian scheme of eschatology, the doctrine of the 
Last Days and the Restoration of man to Grace.” Turner continues that “this inter-
pretation of Marxism has often been challenged by Marxists who want to reject any 
association between Christianity and Marxism, but it is an association which is dif-
ficult to dispel.”13 

 The above-named commentators are augmented in their claims by the way 
Marx made the rejection of Christian faith so central to his principal arguments that 
it is difficult not to believe he did so out of a nagging sense of aggravation with that 
faith. This is why Marx made his views of organized theological religion clear early 
in his writing. In 1844, in his work on Hegel, Marx wrote, “The abolition of reli-
gion as the illusory happiness of the people is required for their real happiness. 
Religion is the sigh of the oppressed creature, the heart of a heartless world, and 
the soul of soulless conditions. It is the opium of the people.”14 

This thinking has been consistent throughout the history of communist 
thought and practice. “Religion is a sort of spiritual booze,” wrote V. I. Lenin 
twelve years before his arrival at Finland Station, “in which the slaves of capital 
drown their human image, their demand for a life more or less worthy of man.”15 
This theme was the central undercurrent of Marx’s thought for the next nearly four 
decades. It was the foundation on which he built his cathedral of materialism, op-
pression, and rage. 

There is much to be said here. For example, commentary on the influence of 
Ludwig Feuerbach and G. H. F. Hegel on Marx is extensive.16 Instead, this discus-
sion will be limited to the religion of Marxism under three theological categories: 
God, human nature, and the eschaton. 
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Intellectual Context of Marx’s Critique of Religion,” History of Political Thought 36 (2015): 354–87. 
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1. Theology. “Marx’s atheism is an essential premise of his whole theory,” 
writes Peter M. Schuller. “His life’s work rests upon it.” Or as Bockmuehl argues, 
“Marxism … contains an intrinsic atheism.”17 However, unlike the rather indiffer-
ent professed atheism of our time, Marx’s was not passive. As Lobkowicz has ob-
served, “Marx’s atheism is distinctly dogmatic, in the sense that Marx always denied 
decidedly and uncompromisingly the existence of divine being; and this denial is 
one of the major cornerstones of Marx’s outlook.”18 

Marx’s faith was effectively destroyed during his university years. He never 
recovered it. He came to believe faith in God was unscientific and merely the result 
of man’s recognition of his own deficiencies. This recognition led to the fabrication 
of a divine being whose perfection man set a standard for us to emulate. 

Marx’s solution was to so alter conditions on earth that man would no longer 
feel a need to project his dissatisfaction with himself onto a pure and benevolent 
deity. “Marxism rejects the theological affirmations of Christianity,” argues K. 
Mathew Kurian.  

Marxist materialist philosophy negates the idealistic philosophical position that 
reality consists essentially of incorporeal essences or ideas. Marxism, as a philos-
ophy of dialectical and historical materialism, rejects all religious systems, includ-
ing Christianity, based on ideas of “divine providence” and “transcendental real-
ity.” In this respect, it is clear that Marxism and Christianity cannot be recon-
ciled with each other in terms of philosophy (or theology) or world outlook.19 

Marx’s diagnosis is, if nothing else, provincial. It reflects his formally Chris-
tian upbringing, one in which a compassionate and personal God was worshipped. 
Yet the study of world religion is the study of many gods who are arbitrary and 
cruel, even ravenous in their appetite for such things as human sacrifice. They are 
not projections of desire but demons of hate. 

So, that being said, with what did Marx seek to replace the Judeo-Christian 
God? Man! 

“Marxism is nothing less than a program for creating a new humanity,” says 
Bockmuehl.20 However, as is discussed in the following section, to be fully realized, 
the new man can only be found in the context of a new society, in the collective, 
embodied in the corpus of a wholly new humanity. “All emancipation is a reduc-
tion of the human world and relationships to man himself,” writes Marx in On the 
Jewish Question. “Only when the real, individual man re-absorbs in himself the ab-
stract citizen, and as an individual human being has become a species-being in his 
everyday life, in his particular work, and in his particular situation, only when man 
has recognized and organized his ‘own powers’ as social powers, and, consequently, 

                                                 
17 Peter M. Schuller, “Karl Marx's Atheism,” Science & Society 39 (1975): 331; Bockmuehl, Challenge of 

Marxism, 85. 
18 Lobkowicz, “Karl Marx's Attitude toward Religion,” 319. 
19 K. Mathew Kurian, “Marxism and Christianity,” Social Scientist 2.8 (March 1974), 7. 
20 Bockmuehl, Challenge of Marxism, 17. 
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no longer separates social power from himself in the shape of political power, only 
then will human emancipation have been accomplished.”21 

To be human, then, is to abolish individual desire or need and absorb oneself 
in the aggregate common good. “Marx is looking for people who have left their 
ego-dominated pasts behind and have put the interests of humanity before their 
own,” Bockmuehl concludes.22 

Thus, human value is determined by personal sacrifice and a recognition of 
one’s individual unimportance. So, society should be composed, Marx believed, of 
those whom, when he wrote, he characterized as the proletariat. These were the 
vast numbers of underpaid and woebegone people who eked out their existences 
under the heel of powerful oppressors. As they began prospering commonly—no 
one rich, no one poor, all working in harness gladly and happily—people would 
begin to display the great moral qualities required in the Bible, yet without appeal-
ing to theistic superstition. 

2. Anthropology. Marx’s understanding of human nature presupposes that as an 
entirely material being, once his material needs are met, man’s ontologically harmo-
nious nature would emerge. In other words, with equality of economic outcomes 
and with enough to eat, decent clothing and housing, a healthy environment for 
one’s children, and so forth, we are a naturally good race of beings. This belief ini-
tially was informed by Marx’s reading of Rousseau.23  

Yet Marx, given his atheism, saw man as the finite product of time, chance, 
and matter, differentiated ultimately from other animals by his capacity for creativi-
ty and labor. Writing in The German Ideology in 1846, Marx asserts that “Men can be 
distinguished from animals by consciousness, by religion, or anything else you like. 
They themselves begin to distinguish themselves from animals as soon as they 
begin to produce their means of subsistence.” 24  

 So, given economic sufficiency and political equality, man as an inherently 
good being will rule himself with wisdom and charity. Yet in fact, as history 

                                                 
21  “On The Jewish Question,” 1844, https://www.marxists.org/archive/marx/works/1844/jewish-
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man’s alienation from the form of life natural to him—a typical mystification, the effect of purely hu-
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human activities—the application of demystifying reason and science. But this is not sufficient: such 
delusions are bound to persist so long as the relations of production—that is, the social and economic 
structure by which they are generated—are as they are; these can be altered only by the weapon of revo-
lution.” Karl Marx: Thoroughly Revised Fifth Edition (ed. Henry Hardy; Princeton, NJ: Princeton University 
Press), 129. 

24 The German Ideology (New York: Prometheus, 1998), 37 
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demonstrates, the dictatorship of the proletariat almost instantly becomes the dicta-
torship of—dictators! Dictators whose only benevolence is seen in the number of 
people they choose not to execute. 

As Gordon Haddon Clark observed, an inference of Marxian materialism is 
its abandonment of revealed or fixed ethics for those it claims to benefit. This 
means that to achieve communistic ends (ostensibly, that is), those in power could 
do what they wished with whom they wished. Marx asserts principles of right and 
justice but offers no ultimate basis for his claim, thereby giving his erstwhile disci-
ples great latitude as they ground the cogs (i.e. people) under their charge. “In eth-
ics Marx espouses a relativistic theory. Rights become class demands that are to be 
enforced rather than proved by rational argument. The claim of one class must give 
way to another; only force decides which; and success is the test of truth.”25 

Why is this? As Marx saw man as a wholly material being, it may be conclud-
ed that his emotions are responses to external events and physical needs. So, with 
his material needs met, man can be perfected. 

Marx was a monist—man has no soul or spirit. His brain is merely an organ, 
sophisticated yet wholly physiological. The concept of mind or “inner being” is 
foolishness. The brain is capable of abstract thought, but man’s ideas, emotions, 
and desires spring from his biology and its responses to experience and observation. 

If, then, man is merely matter—bone and flesh, molecule and microbe—he 
can be transformed through proper education, external constraints, regular meals, 
and a nice place to sleep. Like malleable putty, he can be refashioned from the out-
side in. Thus, Marx argued, what he called “the new socialist individual” would be a 
person of great virtue. As the late James Sire wrote, “People will supposedly be less 
individualistic and competitive, more apt to find fulfillment in working for the 
good of others. The ‘alienation’ of all previous societies will be overcome, and a 
new and higher form of human life will emerge.”26 

This all assumes that man is the most important being on earth, an assump-
tion which is unstated, but consistent with biblical teaching (cf. Gen 1:26–27). 
However, his importance is not as a being made in his Creator’s image. Rather, 
man assumes the role of deity, with the state being the full expression of his an-
thropotheism. 

To understand Marxist morality … one must always come back to [the] atheistic 
refusal of the First Commandment, this repudiation of the reign of God, this 
positive act of faith in the divinity of man in terms of which … human abase-
ment is measured. “Coercive atheization” thus becomes mandatory. In order to 

                                                 
25 Gordon Haddon Clark, Religion, Reason and Revelation (Philadelphia: Presbyterian and Reformed, 

1961), 73. As Clark notes, however, the self-evident irony is that “Marx seems to admit the fixed truth 
of materialism.” 

26 The Universe Next Door (Downers Grove, IL: IVP Academic, 2009), 90. For a helpful discussion of 
“alienation” in Marxist thought, see Kurian, “Marxism and Christianity,” 9–11. 
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build a kingdom of righteousness on earth it is necessary to root out from the 
mind of humanity the illusory hope of a kingdom of bliss in heaven.27 

This is both an accurate assessment and a far cry from Lenin’s prediction that reli-
gious faith would die out naturally as workers gained economic ascendance and 
equality.  

The failure of Lenin’s prediction has been vividly, continuously, and bloodily 
demonstrated. Alfred B. Evans Jr. observes that contrary to Marx’s belief that 
“fundamental economic and social restructuring would generate radical attitudinal 
change. … Vladimir Lenin and Josef Stalin insisted that the political regime had to 
play an active role in the transformation of people's values, even in a socialist socie-
ty.”28 

So, as another scholar puts it, “The efforts to create the [so-called] New Sovi-
et Man played a key role in the Soviet project. The ‘totalitarian model’ of Soviet 
society puts forward ‘the cog in a wheel’ as a central metaphor for the New Soviet 
Man. This metaphor embodies the notion of the passive individual subsumed un-
der the collective and implies the machine-like operation of the Party and state 
apparatus controlling social life.”29 

How did this work out in practice? Consider the story of Pavlik Morozov, 
who for decades was employed by the Soviet government as an example for chil-
dren in the USSR to emulate. Why? “He was designated a hero for all Soviet chil-
dren when he turned in his … father to the authorities during Collectivization, put-
ting loyalty to the Party above personal loyalties and natural affections.”30 

The Marxian idea that man will, under the right political and economic ar-
rangements, become a morally holy being is, of course, fatuous. This was witnessed 
in the Soviet effort to forcibly reshape man through the state’s appropriation of 
private property, propagandistic education, and compulsory behaviors. 

These primitive visions stand in bright contrast to Christian theology, in 
which man is a being made in the image and likeness of God, created with “eternity 
in his heart” and what Paul the apostle calls the “inner man,” the soul and spirit. 31 
His biology does not constitute his ontology—his physical being is not all he is. He 
is a being with the capacity for relationship with his Creator and Redeemer. 

Our imperfection is the result of sin—disobedience to God, not alienation 
from our true nature due to external repression, as Marx argues. Sin and its conse-
quences separate us from God. In Marx, man’s only separation is that which exists 

                                                 
27 Steven Lukes, Marxism and Morality (Oxford: Oxford University Press, 1987), quoted in Michal 

Valčo, “Communism as a Christian Heresy: A False (and Failed) Prophecy of an Ideology,” in Proceedings 
of the 26th SVU World Congress of the Czechoslovak Society of Arts and Sciences (ed. Dalibor Mikuláš; Z ̌ilina, 
Slovakia: University of Z ̌ilina, [2013]), n.p. 

28  Alfred B. Evans Jr., “Soviet Man,” https://www.encyclopedia.com/history/encyclopedias-
almanacs-transcripts-and-maps/soviet-man. 

29 Slava Gerovitch, Soviet Space Mythologies: Public Images, Private Memories, and the Making of a Cultural 
Identity (Pittsburgh: University of Pittsburgh Press, 2015), 49 

30 Jan Feldman, “New Thinking about the ‘New Man’: Developments in Soviet Moral Theory,” 
Studies in Soviet Thought 38 (1989): 147. 

31 Cf. Gen 1:26–28; Ecc 3:11; 2 Cor 4:16; Eph 3:16. 
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because of his inability to pursue his true desires due to the coercion and repression 
of powerful exploiters. Unless workers have complete control of the economy, 
including the means of production, they can never realize their full humanity. 

Marx’s vision of worker’s collectives was unworkable because people disliked 
surrendering their property for the supposedly common good. Man is a finite being 
whose capacity for compassion and generosity is not unlimited. We are made for 
the intimacy and immediacy of family and friendship, and cannot love everyone 
equally. Marx’s view of human nature was naïve to the point of being childlike, the 
equivalent of looking at the clouds and finding the shapes of dogs and birds. 

The result, first in the Soviet Union and then everywhere else the virus of 
communism has spread, was the rapid development of highly centralized political 
control. Concentrations of political and economic power, particularly those without 
accountability and backed by force, lead invariably to sinful conduct on a massive 
scale. This is the clear pronouncement of history, from Stalin and the Bolsheviks to 
Kim Jong-Un and Xi Jinping. 

Princeton’s Stephen Kotkin has observed that “a century of communism in 
power—with holdouts even now in Cuba, North Korea and China—has made 
clear the human cost of a political program bent on overthrowing capitalism. Again 
and again, the effort to eliminate markets and private property has brought about 
the deaths of an astounding number of people. ... Communism’s tools of destruc-
tion have included mass deportations, forced labor camps and police-state terror—
a model established by Lenin and especially by his successor, Joseph Stalin.”32 

Marx’s reduction of man to a wholly material being with no value beyond his 
utility to the whole led to a fundamental disregard for the value of human life. 
Without a mooring in theism, humanity becomes the measure of all things. And as 
Carl F. H. Henry notes, “The atheistic philosophy of Marx was powerless to sup-
press the egoistic instincts of mankind; on the contrary, it unwittingly accommo-
dated them.” 33 It should be noted, however, that given the persistence of the 
communist project, any unwittingness has long since ended. 

It is in this profound sense that Marxism is a gigantic stride backward in the 
history of human progress. In dismissing the idea of a personal Creator, Marx sub-
stituted an impersonal state, one led by sons of Adam. And as Paul writes to the 
church in Corinth, “in Adam all die.”34 

3. Eschatology. Finally, then, what account does Marx give of the eschaton—to 
final things or, perhaps better, the final construction of the kingdom of God? It has 

                                                 
32 “Communism’s Bloody Century,” Wall Street Journal (November 3, 2017). 
33 Carl F. H. Henry, God, Revelation, and Authority, vol. 5: God Who Speaks and Shows (Waco, TX: 

Word, 1979), 582. 
34 Kurian, “Marxism and Christianity,” 11, succinctly and correctly observes, “The parallel between 

Marxism and messianic tradition, in terms of judgment of the existing society, hope and vision of a new 
world, the conviction in the viability of the alternative, and the ardent desire and motivation on the part 
of those who accept the new vision, are indeed interesting. But, it will be a folly to draw any further 
conclusions regarding alleged similarities between Marxism and Christianity on the basis of such general 
resemblance. The significant point of departure between Marxism and Christianity (and the prophetic 
messianic tradition) is the content of the two world views.” 



 MARX’S NEW RELIGION 785 

long been noted that Marx aims toward not only a new man but, as man is made 
new, a new end of history. “Marxism is not only a doctrine of historical and eco-
nomic materialism … it is also a doctrine of deliverance, of the messianic vocations 
of the proletariat, of the future perfect society,” writes Russian philosopher Nikolai 
Berdyaev.35 Similarly, Murray Rothbard describes Marx as a “religious eschatolo-
gist”: 

In the same way as the return of the Messiah, in Christian theology, will put an 
end to history and establish a new heaven and a new earth, so the establishment 
of communism would put an end to human history … for Marx and other 
schools of communists, mankind, led by a vanguard of secular saints, will estab-
lish a secularized Kingdom of Heaven on earth.36 

This vision mimicked the Christian belief in a “new heaven and new earth” 
that would spring from Christ’s victorious return. “The Marxist concept of univer-
sal History was essentially inspired by the Judeo-Christian bracketing of historical 
time between the Fall of Adam and the Apocalypse,” writes Igal Halfin. “Imbuing 
time with a historical teleology that gave meaning to events, Marxist eschatology 
described history as moral progression from the darkness of class society to the 
light of Communism.”37 Put more simply, Marx used a Christian framework to 
define human destiny or, as Halfin puts it, Marx used a Christian “plot structure.” 

Marx is concerned with realizing heaven now. Since there is no God, there 
can be no heaven. Since man is material, he must also be entirely a creature of time. 
Therefore, whatever one defines as the good life must be had now. As one com-
mentator has written,  

Communism supplanted the Garden of Eden with a Rousseauian primitive man 
at harmony with nature. … Marx even incorporated a millenarian view of histo-
ry as an evolving class struggle finally solved by the coming victory of the prole-
tariat. Utopia represents Heaven, ultimately created on Earth—by man. The col-
lectivist state becomes god.38 

Yet there is a major qualifier to this: In Marx’s argument, the state can only be god 
because man is also god. Remember, deity is only conceived as a projection of 
man’s longings and hopes, according to Marx. 

If, then, man becomes what by nature he truly is, something he can realize by 
the reorganization of economic and political life, he realizes in himself those quali-
ties he has assigned to an imaginary deity. And since we human “gods” are now 
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liberated to be our true selves, how, then, in our political systems, can we be any-
thing but benign, generous, and wise? 

In response, I turn to the late Chairman Mao and his henchmen in the heyday 
of Chinese communism. These fully-realized “new socialist individuals” conspired 
to destroy tens of millions of their fellow Chinese. From 1958–1962, it is estimated 
that 45 million people were beaten, worked, or starved to death. Some people were 
buried alive, others horribly tortured.39 

Mao’s response? “If we were to add up all the landlords, rich peasants, coun-
terrevolutionaries, bad elements and rightists, their number would reach thirty mil-
lion. … Of our total population of six hundred million people, these thirty million 
are only one out of twenty. So what is there to be afraid of? ... We have so many 
people. We can afford to lose a few. What difference does it make?”40 

We should note that Mao’s slaughter was both more extensive than his num-
bers suggest and also really was quite catholic, transcending the narrow boundaries 
he listed. His victimization cut across incomes, regions, religions, ethnicities, and 
social stations. Never let it be said that a communist cannot also be an egalitarian. 

Lev Bronstein, whose assumed name was Leon Trotsky, put it this way in the 
early years of the Russian revolution: “What pitiful nonsense are speeches about 
the peaceful conquest of power by the proletariat by means of democratic parlia-
mentarism!”41 This is reminiscent of the scene in the recent “Superman” film in 
which Clark Kent finds himself knee deep in human skulls. In response to his reac-
tion of horror, his brutal fellow Kryptonian tells him, “A foundation has to be built 
on something!” 

The Black Book of Communism, published by Harvard University Press, catalogs 
in detail the bloody fruit of Marx’s ideological tree. According the book’s editor, 
Stéphane Courtois, roughly 100 million people died under governments aligned 
with Marxist thought in the 20th century. Causes of death ranged from outright 
murders, mass executions, planned starvations, exile to so-called “labor camps,” 
and the Soviet Gulag system.42 

This began early. An early and more moderate Russian socialist, Julius Martov, 
writing in 1918, issued a chilling description of what was taking place: 

The beast has licked hot human blood. … The reign of terror established by the 
Bolsheviki since November, 1917, has filled the air of Russian fields with vapors 
of human blood. We witness the growth of the bitterness of the civil war, the 
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growing bestiality of men engaged in it. The great principles of true humanity 
that formed the basis of Socialist teachings have sunk into oblivion.43 

The true kingdom of God will be built not on massacre but majesty—the 
majesty of the Great King himself. It cannot be constructed, Babel-like, through 
human initiative, however exact and intentional any human effort might be. Any 
such tower not only will fall but will also crush those laboring to build it. 

We can look forward to the final act of history when the already inaugurated 
kingdom of our Lord and of his Christ is realized fully throughout the universe. We 
can rejoice in the promise that when we see him, will be like him as he is, and that 
we will come to a kingdom of a God who will reign in truth, goodness, and beauty, 
a kingdom that will last forever and ever. 

III. CONCLUSION 

Any flirtation with, let alone endorsement of, communism is the triumph of 
stubborn insistence over the immeasurable weight of history. As the title of an arti-
cle by economist Kristian Niemietz puts it, “Marx’s defenders should explain why 
his ideas never actually work.” Of course, they won’t.44 

Those who argue that Marxism, that communism, has never been tried as its 
theorists envisioned are lying to themselves and us. The brutality and oppression, 
the systemic and deliberate cruelty that have accompanied every single experiment 
in communist governance since 1917, are not unnatural additions to the Marxist 
program. They are the natural and unavoidable outgrowths of it. 

This is why, as Martin Luther King Jr. said in a sermon in 1953, “Com-
munism and Christianity are at the bottom incompatible. One cannot be a true 
Christian and a true Communist simultaneously. … They represent diametrically 
opposed ways of looking at the world and transforming the world. We must try to 
understand Communism, but never can we accept it and be true Christians.”45 

King’s dictum has been exhaustively vindicated by the past and present wit-
ness of experience. Harvard student Laura M. Nicolae, whose family fled from 
communism in Romania, wrote this a couple of years ago: 
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Communism cannot be separated from oppression; in fact, it depends upon it. 
In the communist society, the collective is supreme. Personal autonomy is non-
existent. Human beings are simply cogs in a machine tasked with producing 
utopia; they have no value of their own.46 

Thankfully, we serve a God whose valuation of those he has made in his own im-
age led him to send his Son to take the penalty for our sins as he hung on a cross. 
The God-man Jesus of Nazareth came gladly to save us and sent his Spirit to live 
within us. This is transformation. This is the beginning of a whole new humanity 
and a whole new world.47 
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